LESsON 7 *February 11-17

(page 56 of Standard Edition)

Unto the Least of These

SABBATH AFTERNOON

Read for This Week’s Study: Luke 4:16-19; Isa. 62:1, 2;
Deut. 15:11; Matt. 19:16-22; Luke 19:1-10; Job 29:12-16.

Memory Text: “‘Then the King will say to those on His right hand,
“Come, you blessed of My Father, inherit the kingdom prepared for
you from the foundation of the world” * ” (Matthew 25:34, NKJV).

the fatherless, and the widows. They may be the ones whom Jesus
referred to as “ © “the least of these My brethren” > (Matt. 25:40,
NKJV).

How can we identify these people today? The strangers of Bible
times were individuals who had to leave their homeland, perhaps
because of war or famine. The equivalent in our day could be the mil-
lions of refugees who have become destitute because of circumstances
that they did not choose.

The fatherless are children who have lost fathers through war, acci-
dent, or sickness. This group also could include those whose fathers
are in prison or are otherwise absent. What a broad field of service is
exposed here.

The widows are those, who for the same reasons as the fatherless,
have lost their spouses. Many are the head of a single-parent family and
could use the help that the church can provide.

As we will see this week, because we are managers of God’s busi-
ness, helping the poor is not just an option. It is following the example
of Jesus and obeying His commands.

The Bible speaks often of the strangers (sometimes called aliens),

* Study this week's lesson to prepare for Sabbath, February 18.
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The Life and Ministry of Jesus

Early in His public ministry, Jesus traveled to Nazareth, in the region
of Galilee. This was His hometown, and the local people already had
heard of His work and miracles. As His custom was, Jesus attended
Sabbath services in the synagogue. Though Jesus was not the officiat-
ing rabbi, the attendant handed Him the Isaiah scroll and asked Him to
give the Scripture reading. Jesus read Isaiah 61:1, 2.

Read Luke 4:16-19 and compare it with Isaiah 61:1, 2. (See also Luke
7:19-23.) Why do you think Jesus chose this specific Scripture?
Why would these verses in Isaiah be deemed as Messianic? What
did they reveal about the work of the Messiah?

Because the religious leaders apparently had overlooked the prophe-
cies that spoke of a suffering Messiah and had misapplied those that
pointed to the glory of His second coming (which should serve as a
reminder to us of how important understanding prophecy really is),
most of the people believed the false idea that the Messiah’s mission
was to free Israel from its conquerors and oppressors, the Romans. To
think that the Messiah’s mission statement came from Isaiah 61:1, 2
must have been a real shock.

The poor usually were looked down upon by unscrupulous officials
such as tax collectors, those in business, and even their own neighbors.
It commonly was thought that poverty was the curse of God and that
their unfortunate condition must have been their own fault. With this
mindset, few people had any concern for the poor and their unhappy
plight.

Yet, Jesus’ love for the poor was one of the greatest evidences of His
Messiahship, as seen in how Jesus answered John the Baptist’s ques-
tion about Him as the Messiah (see Matt. 11:1-6). “Like the Saviour’s
disciples, John the Baptist did not understand the nature of Christ’s
kingdom. He expected Jesus to take the throne of David; and as time
passed, and the Saviour made no claim to kingly authority, John became
perplexed and troubled.”—Ellen G. White, The Desire of Ages, p. 215.

“Pure and undefiled religion before God and the Father is this:
to visit orphans and widows in their trouble, and to keep oneself
unspotted from the world” (James 1:27, NKJV). How should this
verse help us set our religious priorities?
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God’s Provision for the Poor

In their writings, the Bible’s authors included many of God’s provi-
sions for the poor, the strangers, the widows, and the fatherless. We
have records of this that go all the way back to Mount Sinai. “ ‘Six years
you shall sow your land and gather in its produce, but the seventh year you
shall let it rest and lie fallow, that the poor of your people may eat; and
what they leave, the beasts of the field may eat. In like manner you shall
do with your vineyard and your olive grove’ ” (Exod. 23:10, 11, NKJV).

Read Leviticus 23:22 and Deuteronomy 15:11. However different the

context may be from that of our lives today, what principles should
we take away from these verses?

It generally is understood that “brother” here refers to fellow
Israelites or fellow believers. We also think of them as the worthy
poor or “the least of these My brethren.” The psalms give direction on
how we should treat those in need. “Defend the poor and fatherless;
do justice to the afflicted and needy. Deliver the poor and needy; free
them from the hand of the wicked” (Ps. §2:3, 4, NKJV). This passage
indicates our involvement in ways beyond just providing food.

Then there are promises to those who help the needy. “He who gives
to the poor will not lack” (Prov. 28:27, NKJV). “The king who judges
the poor with truth, his throne will be established forever” (Prov. 29:14,
NKJV). And King David noted, “Blessed is he who considers the poor;
the Lord will deliver him in time of trouble” (Ps. 41:1, NKJV). This,
then, always had been a priority in ancient Israel even if, at times, the
people lost sight of it.

In contrast, even in more modern times, particularly in England, under
the impact of what has been known as “Social Darwinism,” many thought
that not only was there no moral imperative to help the poor but also that
it was, in fact, wrong to do so. Instead, following the forces of nature, in
which the strong survive at the expense of the weak, “Social Darwinists”
believed that it would be detrimental to society to help the poor, the sickly,
and the indigent because, if they multiplied, they would only weaken the
social fabric of the nation as a whole. However cruel, this thinking was the
logical outgrowth of belief in evolution and the false narrative it proclaims.

How should the gospel, the idea that Christ died for everyone,
impact how we treat everyone, regardless of who they are?
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The Rich Young Ruler

We don’t know much about the rich young ruler other than that he
was young, a ruler, and rich. And he had an interest in spiritual things.
He was so energetic that he came running to Jesus (Mark 10:17). He
was excited to learn about eternal life. This story is so important that
it is recorded in all three synoptic Gospels: Matthew 19:16-22, Mark
10:17-22, and Luke 18:18-23.

Read Matthew 19:16-22. What did Jesus mean when He said to him,
“If thou wilt be perfect, go and sell that thou hast, and give to the
poor, and thou shalt have treasure in heaven: and come and follow
me” (Matt. 19:21)?

Jesus doesn’t ask most of us to sell all we have and give the money to
the poor. But money must have been this young man’s god, and though
Jesus” answer may seem quite severe, He knew that doing this was this
man’s only hope of salvation.

The Bible says that he went away very sorrowful because he was very
rich, which proves just how much he worshiped his money. He was
offered eternal life and a place in Jesus’ inner circle (“Come, follow
Me” [Matthew 19:21, NKJV]—the same words Jesus used in calling
the 12 disciples). Yet, we never hear from this young man again. He
traded eternity for his earthly possessions.

What a terrible trade-off, was it not? What a sad example of not fol-
lowing “delayed gratification” (see last week). Choosing as this man did
is such a deception because, no matter what material wealth can give
us now, sooner or later we all die and face the prospect of eternity. And
meanwhile, so many of the wealthy have discovered that their wealth
didn’t give them the peace and happiness that they had hoped for; indeed,
in many cases, the opposite seems to have happened. So many biogra-
phies have been written about just how miserable many rich people have
been. In fact, in all recorded history, one of the best depictions ever of
how unsatisfying wealth can be, in and of itself, is found in the book
of Ecclesiastes. Whatever other lessons one can take from it, one point
comes through clearly: money cannot buy peace and happiness.

“For whosoever will save his life shall lose it; but whosoever shall lose
his life for my sake and the gospel’s, the same shall save it. For what
shall it profit a man, if he shall gain the whole world, and lose his own
soul? Or what shall a man give in exchange for his soul?” (Mark 8:35—
37). What does it mean to lose your life for the sake of the gospel?
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Z.acchaeus

Zacchaeus was a wealthy Jew who had made his money by working
as a tax collector for the hated Romans. For that, and because he and
other tax collectors exacted more tax than was really due, Zacchacus
was hated and called a “sinner.”

Zacchaeus lived in Jericho, which sat on a trade route with much
business commerce. The meeting of Zacchaeus and Jesus was not a
coincidence. Zacchaeus had apparently come under spiritual conviction
and wanted to make some changes in his life. He had heard about Jesus
and wanted to see Him. Word must have gotten out that the group Jesus
was traveling with would arrive in Jericho that day. Jesus needed to pass
through Jericho from Galilee, on His final trip to Jerusalem. Christ’s
first words to Zacchaeus revealed that, even before entering the town,
Jesus knew all about him.

Read Luke 19:1-10. What were the differences between this rich
man’s experience with Jesus and that of the rich young ruler?

Zacchaeus and the rich young ruler had some things in common.
Both were rich, both wanted to see Jesus, and both wanted eternal life.
But here the similarities stop.

Notice that when Zacchaeus said that he would give “half of my
goods” (Luke 19:8) to the poor, Jesus accepted this gesture as an expres-
sion of a true conversion experience. He didn’t say to him, Sorry, Zac, but
as with the rich young ruler, it s all or nothing. Half is not going to cut it.
Why? Most likely because, though Zacchaeus surely liked his wealth, it
wasn’t the god to him that it was to the rich young ruler. In fact, though
we don’t know what Jesus said to him, Zacchaeus is the one who first
speaks about giving money to the poor. In contrast, Jesus had to tell the
rich young ruler specifically to give it all up; otherwise it would destroy
him. Though Zacchaeus, as any wealthy person, needed to be careful
about the dangers of wealth, he seemed to have had his relationship to it
under better control than did the rich young ruler.

“When the rich young ruler had turned away from Jesus, the disciples
had marveled at their Master’s saying, ‘How hard is it for them that
trust in riches to enter into the kingdom of God!” They had exclaimed
one to another, “Who then can be saved?’ Now they had a demonstra-
tion of the truth of Christ’s words, ‘The things which are impossible
with men are possible with God.” Mark 10:24, 26; Luke 18:27. They
saw how, through the grace of God, a rich man could enter into the
kingdom.”—Ellen G. White, The Desire of Ages, p. 555.
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Consider the Man Job

Read Job 1:8. How was Job described by God Himself?

29

That’s pretty good, having even God call Job “perfect” and “upright
(Job 1:8), so perfect and upright that no one else on the earth at that
time could equal him. Again, these are God’s own words, verbatim,
about Job.

Even after Job faced one catastrophe after another, God repeated
what He had first said about Job, that there was no one else on earth
like him, perfect and upright and so forth, except that then a new ele-
ment was added. Job was still all these things, “ “although you incited
Me against him, to destroy him without cause’ ” (Job 2:3, NKJV).

And though we get a powerful glimpse of Job’s perfection and
uprightness in how he refused to let go of God despite all that hap-
pened and despite his unfortunate’s wife’s taunt, “ ‘Do you still hold
fast to your integrity? Curse God and die!” ” (Job 2:9, NKJV), the book
reveals another aspect of Job’s life before the drama here unfolded.

Read Job 29:12-16. What is depicted here that gives us even more
insight into the secret of Job’s character?

Perhaps what’s most insightful here are Job’s words, “ ‘And I
searched out the case that I did not know’ ” (Job 29:16, NKJV). In other
words, Job didn’t simply wait, for instance, for some beggar in rags to
approach him for a handout. Instead, Job was proactive in seeking out
needs and then acting on them.

Ellen G. White suggested, “Do not wait for them [the poor] to call
your attention to their needs. Act as did Job. The thing that he knew
not he searched out. Go on an inspecting tour and learn what is needed
and how it can be best supplied.”—7Testimonies for the Church, vol. 5,
p. 151. This is a level of money management and stewardship of God’s
resources that is beyond the practice of many of God’s children today.

Read Isaiah 58:6-8. How can we take these ancient words and
apply them to ourselves today?
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Further Thought: “ ‘When the Son of man shall come in His glory,
and all the holy angels with Him, then shall He sit upon the throne of His
glory: and before Him shall be gathered all nations: and He shall separate
them one from another.” Thus Christ on the Mount of Olives pictured to
His disciples the scene of the great judgment day. And He represented
its decision as turning upon one point. When the nations are gathered
before Him, there will be but two classes, and their eternal destiny will
be determined by what they have done or have neglected to do for Him
in the person of the poor and the suffering.”—Ellen G. White, The Desire
of Ages, p. 637.

“As you open your door to Christ’s needy and suffering ones, you are
welcoming unseen angels. You invite the companionship of heavenly
beings. They bring a sacred atmosphere of joy and peace. They come with
praises upon their lips, and an answering strain is heard in heaven. Every
deed of mercy makes music there. The Father from His throne numbers
the unselfish workers among His most precious treasures.”— The Desire
of Ages, p. 639.

Discussion Questions:

O “ “For the poor will never cease from the land’ » (Deut. 15:11,
NKJV). Besides the fact that this prediction, though thousands of
years old, unfortunately has been fulfilled, how are we to under-
stand it today? Some have used these words to all but justify not
helping the poor, reasoning this way, “Well, God said the poor
would always be among us; so, that’s just the way it is.” What’s the
fallacy of that thinking?

@ Read 1 Timothy 6:17-19: “Command those who are rich in
this present age not to be haughty, nor to trust in uncertain riches
but in the living God, who gives us richly all things to enjoy. Let
them do good, that they be rich in good works, ready to give,
willing to share, storing up for themselves a good foundation for
the time to come, that they may lay hold on eternal life” (NKJV).
Notice what the danger is: to trust in one’s riches as opposed to the
living God. Why is that so easy for those who have money to do,
even though they know that in the end even all their money won’t
keep them alive? Why must we all be careful about not trusting in
anything other than the living God?
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Twin Surprises 1n Finland

By ANDREW MCCHESNEY

Simo Vehkavuori, a young literature evangelist in Finland, got a surprise
as he went from house to house in Lapland. When he rang the doorbell at
one house, a woman opened the door and, seeing him outside, exclaimed,
“I want to order that set of 10 Bible stories from you!” Simo didn’t even
have time to tell her that he was selling books, much less mention that he
had Arthur Maxwell’s set of 10 Bible-story books for children.

“You might be surprised [about] why I’m ordering the books so quickly
from you,” the woman said. “During the night, God gave me a dream,
and in the dream, He showed your face and said, ‘This man will come
to your house. Order from him a 10-volume set of Bible-story books.’
That’s why I was ready to order right away.”

Another time, Simo stopped by a local business and offered the owner a
copy of Ellen White’s The Great Controversy. “We don’t understand any-
thing about this book,” the owner said. “But our daughter is the principal
of a religious school. She will be here tomorrow. Can you come back?”

Simo told his twin brother, who was selling books with him in the
town, about the appointment. “Please pray,” he said.

When Simo returned to the business, the owner introduced him to his
daughter. The woman exploded in anger when she learned that Simo was
a Seventh-day Adventist, and she harshly criticized the Adventist Church.

When she finished, he asked for permission to speak. “Dear princi-
pal,” he said, “You cannot imagine what a great God we serve in the
Adventist Church! I want to follow the God whom we can serve wher-
ever He leads.”

The woman looked surprised. “Young man, if God means so much to
you,” she paused and turned to her mother, “Mother, can you give me
some money? | want to buy all the books that this young man has.”

Simo prayed with the woman and her parents. Returning to the room
where he was staying with his brother, he found his brother on his knees.
He excitedly told his brother about God’s miraculous intervention.

Simo, now retired, smiled joyfully as he told
Adventist Mission about witnessing God’s pres-
ence as he worked to fulfill the church’s mission.
“It was an inspiring thing for me to see that God is
behind His work,” he said.

This mission story illustrates Spiritual Growth Objective No. 5 of
the Seventh-day Adventist Church’s “I Will Go” strategic plan,
“To disciple individuals and families into Spirit-filled lives.”
Read more: IWillGo2020.org. Read more about Sino next week.

Provided by the General Conference Office of Adventist Mission, which uses Sabbath School
92 mission offerings to spread the gospel worldwide. Read new stories daily at AdventistMission.org.
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Part I: Overview

God wanted to bless His people in order that there would be no poor among
them (Deut. 15:4). However, poverty will always exist (Deut. 15:11,
Matt. 26:11). As such, the Savior’s mission included spiritual and material
relief for those who suffered financially (Luke 4:18, 19; Luke 7:19-22).
Loving others and helping others in need is a divine commandment for
those who follow the Savior (Deut. 15:11).

Welfare work in Israel was a collective and individual duty, as seen in
the practice every seven years of allowing the land to rest (Exod. 23:10,
11), in the gleaning (Lev. 23:22), and the right of the hungry to feed from
someone else’s field (Deut. 23:25). The Scriptures teach us to be proac-
tive in charity (Job 29:12-16, Isa. 58:6-8), as this activity is part of pure
and undefiled religion (James 1:27). Love for the vulnerable brings divine
blessings (Prov. 28:27, Ps. 41:1). When we help the afflicted, we also help
the Lord in the person of those in need (Matt. 25:35-40).

Job was righteous because he loved the poor and helped them as if they
were part of his family (Job 29:16). The apostles forsook all to follow the
Savior (Matt. 19:27), whereas the rich young man gave up the prospect of
discipleship, refusing to donate his possessions to the poor, because his
love for his wealth was supreme (Matt. 19:16-22).

Just as being faithful in tithes and offerings is an indication of a return
to God (Mal. 3:6—-10), helping the weak and the disadvantaged among us
points to an authentic spiritual experience, as demonstrated in Zacchaeus’s
conversion (Luke 19:1-10).

Part II: Commentary

In God’s perfect plan, all should enjoy the abundance of the divine promises
(Deut. 15:4), but because of disobedience, the poor would always exist. In
this context, we are called to open our hands to the needy (Deut. 15:11).
To that end, we shall look at the concepts of poverty and charity in the Bible,
which are quite extensive, and seek to understand their meaning for our lives.

The Least of These (Read Matt. 25:35—40.)

1. All Those Who Suffer: From Bible references, it is possible to identify
classes of suffering individuals who needed protection. Using a basic group-
ing concept, the poor were

(a) those who were incapable of providing for their material needs and
thus were unable to live a dignified life because of social rejection or
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prejudice (prisoners, lepers, and foreigners, for example);

(b) those who suffered extreme economic deprivation because of adverse
conditions (the poor, diseased, hungry, thirsty, naked, needy, and wretched);

(c) those with physical constraints (the mute, blind, and lame);

(d) those who were emotionally discouraged and, perhaps, psychologi-
cally unable to care for themselves without assistance (the brokenhearted,
the mentally ill, and the perishing);

(e) victims of their own mistakes, oppression, and injustice (outcasts,
exiles, prisoners, victims of inequity, brutality, and exploitation); and

(f) those who needed help to start their lives anew (read Lev. 23:22;
Deut. 15:11; Luke 4:18, 19; Isa. 62:1, 2; Deut. 15:11; Job 29:12—16;
Matthew 11; Luke 7:20-22; Matt. 25:35—40).

The circumstances of poverty and the question of whether the sufferer
is responsible for his or her impoverished state are irrelevant. Neither
is the question of whether such a person deserves to receive assistance
or not. Even a person from a rival nation should be the object of God’s
love in practicing charity, as we see demonstrated in the parable of the
Samaritan (Luke 10:28-37, Luke 17:16—18, John 8:48).

2. The Redeemer, A Close Relative: In the Old Testament, the redeemer was
a close relative who had the obligation to rescue and free a family member
from slavery, poverty, and destitution. This duty also included the close rela-
tive’s obligation to marry the childless widow of his brother, preventing her
from becoming destitute (Lev. 25:25, 48, 49; Deut. 25:5; Ruth 2:20). The
Jews usually understood this obligation as being applicable only among the
members of the chosen nation.

However, in the story of the Samaritan, Jesus shows that the idea of the
relative who helps his brother is not linked to ties of blood, religion, or
nationality. The Samaritan—foreign and despised—who is the redeemer
(savior) in the story stands in as the close relative of the beaten Jew, who
was left for dead on the side of the road (Luke 10:29—-37). The duty to love
our neighbor is part of the two great commandments (Luke 10:27, 28) upon
which all the law and the writings of the prophets are established. This
duty also means that we should love one another because all are neighbors
(redeemers) at some point. The word “neighbor” evokes the compassionate
and practical love that God commanded the families in Israel to demon-
strate. This love should be extended to humanity in its entirety.

God sent His Son to the world (John 3:16) to save without discrimina-
tion of any kind. Jesus is the ultimate example of the Kinsman-Redeemer,
our close Relative, who came to rescue us from wretchedness, suffer-
ing, and eternal destruction. His example should be the standard for our
human relationships, especially in the church and in connection with the
poor and those who suffer. Therefore, we should not deny help to any
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person but offer food and water even to our enemies (Prov. 25:21, 22;
Rom. 12:20, 21). However, remember that, as much as possible, the aim of
charity is to motivate and enable the person to care for himself or herself.

Those who suffer persecution because of their faith also are God’s special
little ones, of whom is constituted the kingdom of heaven (Matt. 5:10, 11).

Ways to Help the Poor

You may have heard some criticize charity as a means for the ruling
classes to control the poor or as a strategy to avoid the emergence of con-
flict between the forces of capital and labor. Others believe that welfare
reinforces begging and parasitic dependency, opposed to rehabilitative
efforts for the empowerment and development of the individual.

However, the Scriptures recommend immediate relief measures
(Deut. 15:11; Isa. 58:6, 7) to aid impoverished persons who are on the
road to economic recovery. Whatever measures are adopted, the assistance
rendered to the poor and afflicted should be protective. That is, aid to the
poor should not engender unnecessary dependency on the ones assisting
them and should endeavor to shield them from exploitation (Deut. 15:1,
2; Lev. 25:9-19). Such a rehabilitative recovery plan includes seeing to
the emotional and spiritual restoration of the poor, while respecting their
dignity (Isa. 58:6-8, Luke 4:16—19).

How to Help
1. Feel the Desire to Participate: Church members may adopt a personal
support plan to assist someone in need. They also may work together to
volunteer in an educational project run by the church to help the needy
with life skills and personal development.

2. A Dedicated Fund for the Poor: Each member may set aside a dedicated
amount or percentage from the family budget to regularly assist people in
need, as well as to contribute to the welfare and development projects run
by his or her church.

The money in every believer’s hand should be divided into three
equal parts: (a) God first, through tithes and offerings (Mal. 3:8—10,
Matt. 6:33); (b) the family (1 Tim. 5:8); and (c) the destitute (Gal. 2:10,
James 1:27). However, it is important to remember that “the tithe is set
apart for a special use. It is not to be regarded as a poor fund. It is to be
especially devoted to the support of those who are bearing God’s message
to the world; and it should not be diverted from this purpose.”—Ellen
G. White, Counsels on Stewardship, p. 103.

In addition to the sanctuary offerings, the Bible alludes to charity provi-
sions from other resources, such as “gleaning” (Deut. 24:19-22; Lev. 19:9, 10),
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the right to source food from another person’s field (Deut. 23:24, 25), and
voluntary initiatives (Prov. 29:7, Isa. 58:7).

There was a contribution that the Israelites called the “second tithe”
(Heb. ma’aser sheni) of all the increase (Deut. 14:28, 29; Deut. 26:12, 13),
set aside for the family’s religious expenses and for charity.

Every devout Israelite had to spend in Jerusalem one-tenth of the increase
of their land as a second tithe. (Joachim Jeremias, Jerusalem in the Time of
Jesus: An Investigation Into Economic and Social Conditions During the New
Testament Period [Philadelphia: Fortress Press, 1969], pp. 28, 57).

Read from Ellen G. White the following chapter regarding the second tithe:
“God’s Care for the Poor,” in Patriarchs and Prophets.

3. Care for the Poor, A Hallmark of God's Righteousness in the Life of the
Christian.:We need to be more than religious because Job, the rich young
man, and Zacchaeus were rich and religious. Their stories show—for better,
as was the case with Job and Zacchaeus, or for worse, as was the case with
the rich young ruler—that where wealth is concerned, our spiritual lives must
not be defined by the blessing of riches or by a pretense of religion but by a
genuine response to the divine command to help the poor and unfortunate.

The emphasis in the stories of these three men is on their spiritual experi-
ence, not on the destitute persons who would receive their charity. The Bible
accounts highlight the spiritual diagnosis of each character in the three sto-
ries, using charity as a reference.

Job understood that charity was God’s righteousness in his life (Job 29.:12—
16). The conversion of Zacchaeus was evident when he decided to return all
that he had taken and to give half of his goods to the poor (Luke 19:1-10).
For the rich young man, giving all to the poor was his opportunity to become
a disciple of the King of kings and, possibly, to save his life from Jerusalem’s
destruction, approximately forty years later. Giving his possessions to the
poor stood between the young man and salvation (Matt. 19:16-22). Sad to
say, the young man valued his possessions more than the One who gave him
the power to acquire wealth.

Part III: Life Application
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Care for the poor is a divine covenant commandment (Deut. 15:7) and an
expression of pure religion before God (James 1:27).

1. What do the tithe command and Christian charity have in common?




TEACHERS COMMENTS

2. What are the differences and similarities between welfare and
Christian charity? (1 Cor. 13:1-3).

We help Christ when we care for those who suffer (Matt. 25:35-46).

Ask a class member to read aloud the quotations below. Then discuss
with your class the questions that follow.

“I saw that it is in the providence of God that widows and orphans, the
blind, the deaf, the lame, and persons afflicted in a variety of ways, have
been placed in close Christian relationship to His church; it is to prove His
people and develop their true character.”—Ellen G. White, Testimonies for
the Church, vol. 3, p. 511.

Why is it important to understand the concept of charity as a love
commandment and not as an option in our Christian life? In what
way does charity make our profession of faith genuine?

“Those on the left hand of Christ, those who had neglected Him in the
person of the poor and the suffering, were unconscious of their guilt. Satan
had blinded them; they had not perceived what they owed to their brethren.
They had been self-absorbed, and cared not for others’ needs.”—Ellen
G. White, The Desire of Ages, p. 639.

Why can we not allege before God that we didn’t know the extent
of our obligation to the poor and suffering? Now that we do know,
what will be our response going forward?
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